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The Christian theologian shares with the historian of religion the task of
doing justice to the npumerous elements of diversity and unity bequeathed to hin by
historic religious tradition and experience. Differences in historical background,
gocial milieu, end cultural matrix reflect themselves not merely in the forms of
religious feith but in the very values that are championed. We see these differ-
ences in the variety of types within one historic religion (e.g. Anglo-Catholicism
and Barthienism) or in religious persons like Hosea end Nehemish or Jesus, Paul,
and Tertullian; or contemporaneously in the statements of thirty-four theologians in
recent issues of the Christian Century. These differences are important. Yet the
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.theologian and the historian are able to discern comnections and to recognize the

living unity which persists eamidst wide divergence. The character and validity of
theologicel construction and of historical interpretation will depend upon the respon-
siveness and sensitiveness exhibited toward the living records of history and ex-
perience, and upon the appreciation, the sbsence of intellectual condescension, with
which this materiel is appropriated. For Hebrew-Christian feith this is particulerly

- important. For here appeal is made to the events, and to the life and teachings of

a Central Personality, the reports of which are notoriously unsuited to theological
rationalization. Christien thought has been restive under the constraints of history.
So it has frequently been proposed to cut this Gordien knot once for all. ¥hen one
thinks of the uses to which historic religious traditdon has been put, he is tempted
to yield. But this is neither simple nor desirable. Indeed, Christien faith should
find itself in a congenial climate today precisely because of its intimate allisance
with the crises and continuity of history. International crisis and social disin-
tegration provide the context for every major insight of our Hebrew heriteage, and in-
deed for the emergence of every greet personality. Men may gucceed in ignoring the
great sociel dilemmas of history, but they lose the chance to understend the true
perspectives of Christian faith, as well ag the most convincing and congenial apolo-

getic to the secular mind of our day.

One phase of this problem not unrelated to our central theme is the perplexing
question of what is old and vhat is new in religious development. Early Christienity
is dominated by the conviction of the emergence of something new. The dominant mood
of the New Testament is its enthusiasm. It is inspired by 2 vivid sense of vitality
and energy. Its emphasis upon beginnings is quite as impressive as its emphasis upon
the end of things. The earliest gospel opens with the words, "the beginning of the
gospel of Jesus the Messieh," and the Fourth Gospel in obvious play upon Genesis
reads, "In the beginning wes the Word. . . and the Word became flesh and dwelt among
us." I John sterts in similar fashion, and Revelation, the Book of the end of things,
rings with the cry that all things have become new. (We need an antonym for esche-
tologyt) But the historian is suspicious of newness, for he finds it hard to dis-
cover its exact location. I have opportunity for but two brief comments: Newness
is not necessarily praiseworthy. Originality is a much over-reted virtue, Signifi-
cent relationship to the past, i.e. situations in which the stream of the past flows
into the future, seems to me much more importent, and to constitute the proper
setting for the emergence of the new. I am not denying, of eourse, the reality of
new olements rising in the course of religion; I am saying they are difficult to
describe accurately. The trouble is that the new seldom comes to us as completely
new; it is born in the womb of the old, and its ancestry is stemped upon it., Purther,
one mugt inquire as to the kind of newness one is seeking. If, for _e,xﬁp‘ié?ﬁ};ﬁ e
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that is one kind of problem, into which I need
not enter, except probably to say that I do not think that the numerous psrallels
-from contemporary literature prove what some scholars think they do. On the other
hend, if we are thinking of the personality of Jesus, we have an entirely different
kind of problem with which to deal. The history of Synoptic criticism is interesting
on this point. The question of uniqueness inevitably raises itself here, but the
unique in the sense of the unprecedented is not synonymous with the essential. Vhat
'is essential may gain in force because it is precedented.

thinking of the teachings of Jesus,

The foregoing discussion is designed to put the defence for our approach to
what is essential in Christianity. Our approach is primarily historical (1) because
it is for me the simplest way of doing justice to the elements of diversity and unity
in Hebraism and Christianity; (2) the baffling and increasingly precarious nature of
world society emncourages this method; (3) Hebrew-Christianity as a peculiarly his-
torical religion can be more clearly described than ever before because of the enor-
mous fruitfulness of the development of humenistic disciplines and the amazing rich-
ness of archaeological discovery; (4) no explanation of what Christianity is appears
to me nearly so convincing end compelling as the actual account of what happened in
the midst of the world during the last millenium B.C., and the relationship of the
Christian movement to that historic development.

Now the perspective which gives us the clearest and most revealing view of the
relation between Judaism and Christisnity is the period of international disintegra-
tion following the decline and collapse of the Assyrian Empire. That this judgment
is drawn from a study of the canonical records will not, I hope, suggest biblioatry,
bub rather that the classical religious literature of Christianity should be read
with greater sensitiveness to the total social and cultural context of the individual
event end experience, and with recognition of the deep-going and far-reaching con-
tinuity that characterizes Hebrew feith. For more than two centuries the power of
Assyria, by the ruthlessness of its military aggression and the barbarity of its
strategy of conquest, had succeeded in crushing all the nations which belonged to
the geographical unity of her world., Hebrew religion has its roots in the most
dynamic portion of that geographical unity. Israel wu.g.the last buffer stzte between
Assyria and the ultimatacobjective of all Assyrian campaigns. But she was more than
this: located between the Mediterranean Sea, which was to be the vehicle for bearing
the truest and ripest fruit of Hebrew religious faith to the world, and the Arabian
desert, the perennial source throughout the centuries of new energy and vitality as
well as of threat of invasion, she constituted an explosive international corridor
between Asia and Africa, end the crossroads for the three continents of the world.

In 626 B.C. the barriers fell. Scythian hoardes from the Russian steppe broke
through the Taurus snd threatened the whole of Western Asia and Africe (cf. Herodotus!
doubtless distorted but in essence probably reliable account). Babylonia declared
her independence. Egypt saw chances for reviving her empire. The Hebrews and Phoen-
jciens instituted powerful nationalist movements. Thé Medes entered the arena of
international conflict and strategy. Assyria fell in 612 B.C. Africa (Egypt)
threatened Asiatic (Babylonian) supremacy. Her ruler paused at Megiddo to quasgh
Israel's neo-nationalism. Carchemish proved one of the world's decisive buattles.

But contemporaries did not see the mesning of what had happened. Judsh again yielded
to the machinations of Egypt. As a consequence importent elements of the populetion
were deported in 597 B.C., and the collapse of the stete came eleven yeers later.

The history of three of the world's great religions was to be profoundly affected by

- the circumstence.

Jeremish end Ezekiel stend in the midst of this dynamic period in human history.
Jeremiah's career extends from the first dramatic collapse of Assyrien power to the
final tragedy of the Hebrew state, from the terrible Scythian invasion, portrayed in
some of the most moving and powerful literature in the world, to the Babylonian con-
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quest, where Jeremigh made his most drematic end fateful stend. We know more about
Jeremish than about sny other person in the 01d Testament or sbout Jesus of Nazareth.
He hed the good fortune to have a competent if not a brillient biographer. But he
himgelf gives us vhat is infinitely more importsnt, his om confessions, the first of
the genre in history. We have his lements, the deeply emotional outpourings of his
tortured soul. These intimate gelf-revelations are the kind of data we need in the
study of religion, especlally in Christianity where we are interested in recovering
for the present the meaning of historical persons (cf, similer self-disclosures in
Paul, Augustine, Luther, Kierkegaard). Jeremish brooded long and deeply over the
whole question of society before its God. His thinking is profoundly existenticl
because the existence of society as men had Inmown it was at steke. What makes
Jeremisgh go significant, it seems to me, ig the fact that he embodies within himgelf
the crises and tragedy of his times, those last forty years in VWestern Asia, the
crossroeds of the world's continents, mekes them his own, suffers the torments of
‘i«his gelf-identification with the Sturm und Dreng of history, and walks finally

what suggestion this holds for the historicel and theological imegination!) an un-
willing exile to Egypt. The dimensions of Israel's history are caught up in this
men. With sure inevitability he goes beck to Hosen, that other tragic sufferer stand-
ing in the spproaching night of his nation and incarnating like Jeremish the tragedy
of his people; he appropriates the greatness of Hosea and carries it farther.l But
more than this, he reaches back to the very beginning, to Sinei and the covenant-
making experience when Israel made her great decision. Jeremich's conflicts, his
solitariness, his suffering, his inwcrdness, nis deepening mertyrdom, cll of them

in the midst of history's fateful hours, make him the person, of &ll persons before
Jesus, whom the Christian should know. For Jeremish was a Christisn before Christ.
If thet could be said of Socrates smd Plecto, g1l the more could it be seid of Jeremish.

We cen only enumercte some of the contributions he has to meke to the history
of religion. His first poems express his attitude toward nature religion as over
against historical religion. He catches the genius and the spirit of both, sees
what it is that is different in Hebrew religiom, knows the oppeel of both religioms,
the mentality of megical coercion, on the one hond, end the sense of moral conflict
and moral choice, on the other. The movement of netional reform which had sought to
implement the social message of the eighth century prophets into the structure of an
infallible constitution he first supported with the fervor of a youthful enthusiast.
His disillusionment come as he saw what heppened to such compromises. His criticism
finelly extends in every direction. The Temple as an inviolable institution, the
Reform Code cs an infallible book, sacrifice ond the cult as sufficient instruments -%
of devotion, the nation ns on odequate center of allegience, circumcision, the ark,
the Moseic covement, ell of these reletivities crash before the trenchant onsleughts
of the prophet. "Behold days are coming," is the orzcle of the Lord, "when I will

make o new covenent with the hougehold of Isroel and with the household of Judeh,

1. In discussing Bertram's view thct "when they sre historicelly regarded, great
spiritual figures become mythical cheraccters,® Professor 7illich scys, "Iwo
things are implied in the thought: upon the one hend it is implied that the
observing spirit when it exercises historical understanding is more than a
blonk teblet which receives clear or vague impressions of a foreign determincte
reelity. When spirit understands spirit, it interprets at the same time.

The object receives a meening which 1s born out of the interection of that
which understends with that which is understood. Thus historiccl understanding
comes to be a function of life through which the past receives mecning from the
present and the present from the pest.”

See also Bultmann's discussion in the introduction to his book on Jesus.
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not like the covenant which I made "with their fathers on the day that I took them
by_the hand to Jeed them out of the land of Egypt - that covenant of mine they broke,
but this is the covenant vhich I will make with tke

a0 that I had to reject them -
household of Israel after those da s." is the oracle of the Lord: "I will put

law within them, and will write it on their hearts; and I will be their God, and
th hall be ople. And they shall teach no more every one his neighbor, and

every one his brother ing. 'Know the Lords' for all of them shall know me, from
the least of them to the greatest of them . . M__;____mrdonthe_iz;g%ﬂ,_an_i
their sin will I remember no more;" Jeremish's reflections an theodicy((e.g. the
sour grapes (31:29ff.), the lamb led to the slaughter (11:18ff.), his laments

(e.gs 12:1£f; 20:14£f), etc.)) influenced the three greatest achievements of the
Hebrew genius: Second Isaidh, Psalms, and Job, and indications are not wanting
that the prophet was himself a deep source of inspiration to his spiritual success-
ors. His meny poems during the years of war make moving contemporary reading. In
Jeremish, religion becomes universal: the category of the nation becomes utterly
inadequate to express the genius of historic Hebrew faith as seen in the covenant
relationship or the personal religion of one who appreciated that genius and suffer-
ed under the tensions of divine impulsion (cf. chap. 1l; also 15:19f.). He counsels
surrender to the Bebylonians, His own martyrdom perallels the growing Babylonian
pressure. Personal religion goes deepest with Jeremish: it is a religion of a mind
and heart in conflict, but there is an inner integrity in him which gives the domi-

nant cry of his poems:

Return, apostate Israel, return
Return, apostate children.
I will heal your apostacy.

In a deep sense, is not this the beginning of the gospel?

Ezekiel stands with Jeremiah at the turning point of international movements,
within the continuity of Hebrew religion and at the crisis of the nation's destruc-
tion. He is in meny weys a foil to Jeremish, all the more impressive because both
are of priestly heritage, both are prophets, both have visions, both are kindled by
their sense of responsibility to their contemporaries, both face the seme problems.
But Ezekiel is overborne by the defeat of history. He does not trust its natural
course as the instrument of God's revealing., Just as Jeremish's sorrow and struggle
reflect the essential character of his faith; so Ezekiel's highly pathological con-
dition and the character of his imagery reflect the quality of his supernaturalism.
His mythology is elaborate, but it has none of the close connection with history or
the theological suggestiveness which we encounter in Hebrew thought at its best.
With sweeping blanket denunciation, Ezekiel condemms the whole of Judsh's past his-
tory as sin. His conviction of Israel's sin is crystalllzed into a hard and fixed
dogma. As he regiments the history of the past into a dogma, so Ezekiel strait-
jackets the future into an institutional pattern whose chief function it is to keep
itself unspotted from the world. A large part of his thought is directed toward
his ecclesiastical utopias Thk communit§ iB supernatuial; the -Temple is the center
of all its 1ife. The priest has taken the place of the prophet, the ecclesiastical
hierarchy the place of the political structure. In his view of God, Ezekiel lays
great stress on transcendence and holiness. If conduct is three~fourths of life,
it is, in Ezekiel, conduct regulated by ordinance and statute. Ezekiel is as much
occupied with the problem of theodicy as Jeremish, but his individualism, expressed
in one of the strongest statements before Christianity, is achieved at the expense
of the obvious facts of life. Apocalyptic is a natural resort to one of Ezekiel's
temperament and with Ezekiel's problems. If the present book is indeed all his,

i'; i\smr;gt too much to say that he is the most influential person in the whole course
of J Ste

Jeremish and Ezekiel represent two differemt responses to the decline and fall
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of the state. They illustrate two radically different mentalities. In the main,
it is possible to discern two streams of development from the destruction of the
Jewish stete to the rise of Christienity. The one finds its chief source and in-
spiration in Ezekiel. Haggei and Zecharish, Ezra and Nehemish, the Priestly history
of the Pentateuch and of Chronicles obviously belong here. The other finds its
source in Jeremish. Second Isaish and Ruth and Jonah are his natural heirs. This
is an over-simplification, perhaps, but not a serious one. TYet it is well to read
the religious development in enother way by examining the literary deposit of the
period. The Church took the place of the nation, and novhere does the plety of the
ecclesiastical community express itself more favorably them in the Book of Psalams,
the great devotional literature and hymn book of the Temple, an intimate picture of
Judaism in its most characteristic moods. The fear of further disintegration of
Hebrew civilization and of the pressures of an organized Persien empire found res-
ponse in the emphasis upon preservation of the old traditions and the codification
of Hebrew lew snd custom into a finel framework. The precariousness of history was
met by two major attempts to re-edit and even re-vrite the whole Hebrew past. The
one super-imposed a view of history which contradicted not only the obvious facts
but other interpretations of history which were more profound; the other wrote a
good, safe history for those who did not wish to be tortured by problems of theodicy,
by omitting vhat was unedifying. The reflectiveness induced by social catastrophe
found its best expression in the Book of Job; in other books the prophetic genius
~ of Israel is sicklied o'er with the pale cast of thought. Finelly, there were
those who could find little hope and comfort in these methods of religious control.
They wanted to preserve the prophetic faith in the activity of God, but could not
trust the events of history as the chamnel of His revelation. The apocalyptic in-
terest runs through the whole period and is by no means to be confined to the Book
of Deniel. Official and ascedemic Judaism have never wished to claim apocalyptic,
have viewed it as an aberration, which the Christian commmnity pursued and further-
ed in contrest to normative Judaism. There is an importent truth implied in this,
but of course it is demonstrably ineccurate to deny the presence of apocelyptical
features in orthodox Judaism. Deniel is proof of that. Judaism, then, was a many-
sided development, and it is necessary to do justice to all of it if we are to es-
timate its place theologically and historicelly. The devotional warmth of Jewish
worship, the pride and joy in the Lord's gracious gift of the Law to Israel, the in-
creasing interest in authority as expressed in canonization, the deepening venera-
tion for the past, the regard for rituelistic nicety, the important didactic elements
both in education and religion, the fiery passion of the apocalyptic seer, the
commonsense wisdom of the sages - all of this is part of Judaism. To be surs, cer-
tein emphases outran others from time to time, but we have all learned long ago
thet the common Christian criticism concerning Jewish legalism widely over-shot its

merk.

Yet the influence of Jeremish did not die with the nation. He had a notable
successor, the greatest intellect in the whole range of Hebrew faith, No other was.
so profound, so penetrating, so universal a thinker as Second Isaieh. But he stands
on the shoulders of Jeremiah. I regret that we cennot use the time to demonstrate
this, but the intimacy of the relationship is as real and significent and revealing
as Jeremish's relationship to Hosea. Second Isaiah saw into the genius of Hebraism
as no one before him or after him. He saw it in its great perspectives, yet he pre~
served the concreteness of the individual event., His thinking is saturated with
the Exodus end the implications of it for religion. He is occupied with the whole
of Israel's past history, but he never reduces it to Ezekiel's dogma. The past was
infinitely revelatory to him. He seeks as no other figure in the Bible, unless it
be Paul, for an adequate philosophy of history. He sees God's purposive and ener-
getic activity in the events of history; he can see God's plan for Israel, he recog-
nizes the forces of judgment and possibility and redemption at work in his own world.
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Hebrew theism is nowhere given a fuller or better statement than in Second
Isaish. He exhausts every figure of the Old Testeament, and I think of the New also,
to give expression to his own radical theism. And it is not mere literary borrow-
ing; each term is used in a rich and pregnent context. Such terms as holiness,
nonotheism, sovereignty, creativity, transcendence, ommipotence, and omniscience
do not adequately describe the nature of his thought. It is the imagery he uses,
with the whole history of each term behind it, that helps us to see the dimensions
of bis mind. God is not only Judge and King and Creator or "the Creator of Israel,"
Israel's husband; or the source of truth and strength and confidence and vitality;
or God of all the nations. He is also Father, Helper, Warrior, Saviour, Teacher

and Shepherd.

It is the figure of the Servant of the Lord thet interests us most of all in
the poems of Second Iseish, and it is the most perplexing problem of the Book.
Twenty or thirty years ago the majority of scholars were agreed that the term was
to be interpreted solely es the commumnity of Israel. There were z few protesting
voices but not meny. ' But the conviction has grown that this does not satisfy all of
the Servant passages. Many names have been suggested as proper identifications of
the Servant of the Lord (e.g. Moses, Zerubbabel, Jeconiah, Jeremish, the prophet
himself, or a close acquaintance of the prophet). That some passeges are describ-
ing an actusl person seems very likely, but that the majority certzinly refer to
Israel there cen be no question. The references to the Servant appear throughout
the twenty-seven poems; indeed the Servant almost seems to be the central theme of
the poems. It is God who has called the Servant into being; the Servant belongs to
him. God loves the Servant; He calls him, choogses him, predestines him for a divine
task, glorifies Himself in the Servant. It is vhat God does that mekes the Servant;
His purposive, invading, powerful act. This action of God in and to the Servant is
described in every conceivable fashion. Every instrument of expression is strained
to say what must be said. This is why we have so many idemtifications: not only
the community but also Abrahem end Jacob and Moses (note especially the affection-
ate terms, Jeshurun, Yeskil, Meshullam.). But this circumstance gives us a clue,

I think, vwhich yet awaits consideration. My view is simply this: Second Isaiah
deals with the Servant in exactly the seme menner as he deals with his view of God,
his view of history, past and present and future, end his view of the world. He
gtreins all his availeble vocabulary; he employs the language of legend and mythol-
ogy. -That is the truth in Gressmann's theory that we have here a mythological
figure which is to recepitulate in the end of history that which was at its begin-
ning. Definitions will not satisfy the vast diversity, the powerful strokes, the
vivid colors with which the Servant is drawn. If we could speak of the hypostati-
zation of the commmity Israel, we might not be very remote Irom the

writer's thought. The Servant is Ideal Israel Individualized.

Is it possible for us to place the dominating convictions of Second Isaiah into
some pattern by which we may perceive their coherence? I think it is. All of his
poems are concerned with the end of the age. They must be read with something of

the attitude with which we read the City of God or Luther's Commentary on Romans.
The thought which inspires them and pervades them is the same as that which inspires

most of the 01d and New Testaments: the imminence of God's activity in a great
divine act of judgment, - what God is about to do.

For a dey of requital is in my heart, and the yeer of my redemption is come.
Isa. 63:4

For the time is at hand to assemble all nations and tongues together; they
shall come and behold my glory. Isa. 66:18

The conversion of all the nctions of the world is a major pert of the prophet!s
egschatological program, The femiliar theme of Nature!s radical transformation
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occurs again ond egein in passages of deep rhapsodic warmth. ‘The glories of the
Messienic ege are described in most impressive lenguage. A line or two will illus-
trate their femiliarity: ’ " viek - :

For thee shall be no longer the sun to give light by day,

Nor shall the moon with its brightness illumine thee by night;
But the Lord will be thy light forever, thy God will be thy glory.
Thy sun shell set no more, thy moon shall not withdrew itself,

But Ychweh will be Thy Light forever, ended shall be thy deys of mourning.

.

A new heaven ond a new earth will be created, a new Jerusolem in which there shall no
more be hecrd the voice of weeping, the sound of crying. Torrey thinks that the .
term 'Messich' wos in all probebility first glven general currency by the Second
Isaish, and he is certain that the prophet is the most influentizl force in the his-

tory of Hebrew-Christian eschatology.

The purpose of the foregoing rother hurried and general discussion has been to
show the connection of Christicnity with its entecedents. Vhat hes not been dis-
cussed is probably as importont, and that is the tremendous vitelity, the sheer
rhapsody, the vibrating enthusicsm, the proclemation of glad tidings, the sense of
liveration and hope and magnificemt fzith - the thing you feel when you listen to
Handel's Messiah sung by o great choir. It is more than mere rhetoric to call this
the gospel before the gospel. Indeed, the gospel loses much of its power without
the contributions of this grect unncmed prophet. That this was the conviction of
eerly Christiesnity and in a1l likelihood of Jesus himself seems to me beyond dis-
pute. We connot be absolutely certain regarding Jesus' identification of himself
with the suffering Servant, but nothing is more certain than thet Christienity made
this identificetion at a very ecrly stage. An exeminction of the gospels and Acts
is on extremely profitable exercise for the understending and eppreciation of our
problem. For even a preliminary scrutiny reveals the central place which the
Second Isaish occupied in the gospels as we have them at present. Indeed, it is
very likely that the very term 'gospel' as used by Jesus and his followers was
drawn from Second Isaish, for in the words of Professor Millar Burrows, who has
studied the origin of the term, “Jesus sew in the prophecies of the book of Iseieh
& description of his own mission, and the designntion of his own message as gled
tidings was suggested to him by the use of the expression in that book." The first -
words of our earliest gospel cre quoted directly from Second Isaish: %The voice of
one crying in the wilderness, meke ye ready the way of the Lord, meke his paths
straight.” The nativity hymns of Luke show cbvious influence (1:76, 79);

Yes and thou, child, shalt be called the prophet of the Most Highs
For thou shalt go before the face of the Lord to mske ready his ways.

To shine upon them that sit in derkness and the shedow of deeth;
To guide our feet into the way of peacs.

A1l four gospels narrate in some form the beptismal experience of Jesus, apgd.all
give witness to the influence of Second Isaizh: the Beth Qol from the heaVeéns in
the Synoptics is surely derived from Isciah 42:1, and the reference to the descent
of the Spirit in all four gospels fortifies this. After John is delivered up into
prison, Jesus goes to Galilee, visits Nazareth, and when he enters the synagogue
he turns to Iseich 61:1 ff. for the description of his mission:

The Spirit of the Lord is upon me,
Because he anointed me to preuch good tidings to the poor:
He hath sent me to proclaim release to the captives,
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And recovering of sight to the blind, e
To set at liberty them that are bruised, _ v _ K
To proclaim the acceptoble year of the Lord. :

Interestingly, when John the Baptist from prison sends sn embagsy to Jesus to in-
quire of him concerning his mission, his answer is phrased in lenguege drewn from
this some passage in Iseich. (E. G. Scott cells this incident "one of the most
certeinly historicael, as it is one of the most illuminating incidents in the

Gospel narrative.") The Tronsfiguration story repects the Bath Qol of the Baptism
experience in the words of Second Iseish. Jesus' interpretation of the Messianic
function at Caeserea Philippi seems necessarily to have been derived from Second
Isaish, It is probably too much to see in Mark 10:45, the key-verse of the gospel,
a quotaotion from the prophet, but its language is consistent with the lenguage of
the Servant's function. The very early Christology reflected in the first chapters
of Acts (3:13, 26; 4:27, 30; 8:32f,) is Servent Christology, and while the number
of actusl quototions in Paul is surprisingly small, both Torrey end Bacon cgree on
the tremendous influence of the Servant doctrine, the latter declaring thet "Poul's
Christ is essentislly the Suffering Servant of Isaiah, exalted 'to moke intercession
for sin.' He is the fulfiller of the mission of Israel, a righteous though suffer-
ing Servent, who by his knowledge brings the godless world to justificction." (Jesus

end Paul, p. 59)
Five principles force themselves upon uss

1. We must distinguish between Hebroism ond Judeism. Hebroism represents the
clagsical Hebrew development portreyed most vividly and uniquely in the prophets.
Jeremish and Second Iseish ere the supreme exemplers of this movement. Judaism
represents the development pre-figured in Ezekiel, and finds its cheracteristic
expression in the Torsh, the Psalms, and rabbinical literature.

2. We must recognize thot the lines of liaison between Jeremioh and Second
Isaish and the early Christienity are strong and direct and clear.

3, While the accent of our discussion fells upon the prophetic character of
the Christien movement, we recognize thot both Hebraism and Judeism are strongly
represented in the life and teachings of the historicel Jesus, in ecrliest Christ-
ieni€}y (which was a sect within Judaism), and even in Peul. The Helleniam of both
Paul and the writer of the Fourth Gospel has been grossly exaggerated.

4e Early Christisnity needed and sought the dimension of historical depth
for the commmicetion and propagotion of the faith, and discovered this dimension
in & religion that had conceived of history as the chammel of God's revelation.

5, In our attempts to understend essentinl Christienity and essentinl Judeism
we must recognize and eppreciate both the character end the magnitude of these
historical forces, both the uniqueness and concreteness of event and the kind of
continuity we encounter. Christianity is not what mem of any age choose to make
it. Violation of these large, creative, dynamic historical movements is a viola-

tion of its true nature. .

It may perhaps crystallize our discussion to add five further stotements as
tentative conclusions:

1., The logic of Christionity is toward universality. Professor Friedl¥nder
said many yeors ago that the tragedy of Judaism was its neglect of Second Isaiah.
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The genius of Christianity, I should like to add, wes its appropriation of Second
Isaich for the categories of its perpetuction. T i 0

2. The radicolism of the prophets finds its miost exclted statement in Jesus'
emphasis upon the centrslity of love. These imperatives are perfectly stated in
the words of the Jewish lawyer, and they are drawn from the two mein strecms of

. Hebrew tradition.

3. The person of Jesus is centrzl for Christienity., He is essenticl to
Christianity. Without him (even with his teachings) Christienity would be essen-
tially different. Personclity constitutes the most proper cetegory for divine
revelation, end the totel impression of the Jesus of the gospels is of one who meets
the demends of that category. But it must be added that in many striking and
puggestive weys the 1life history of the Hebrew people percllels the gospel accounts
of Jesus. Beptismal experience, tenchings, endowment with the spirit of God, -

passion, death, ond resurrection ere profoundly revecled in both. (cf. the very
similer situntion in the thought of the Second Isaieh which helps to explein how

convincing end resl the identification with Jesus hes always been to orthodox
Christiens.)

4 The Christ of Christien faith must be interpreted in terms of both crisis
of event and continuity. Isrnel would seem to me to be the representotion of the
eternol Christ functioning within the category of the Hebrew commmity very much
as the Catholic Church ettempts to re-incernate him within the structure of the
Church, This may seem to minimize the individuol person. I am heppy to record my

view of the importance of the Church.

5., It is essentially Christian to affirm that God was in Christ reconciling
the world to himself, and it is essentizl to Christianity. The representation and -
the terminology of the Prologue to the Fourth Gospel seems to me in all likelihood
Hebraic in origin and character. It is indeed in the direct line of Hebrew
religious development (cf. the whole history of the Word of the Lord, esp. in
Wisdom and robbinic litercture). That Jesus Christ wos the incarnate Logos seems
to me the noblest truth of Christionity, but for the mesning of this I should go
to Hebraism, even Judaism, but not to Hellas.



